Haliddakani  (SN vol 1 p859 )
Thus have I heard. On one occasion the Venerable Mahakaccana was dwelling among the people of Avanti on Mount Papata at Kuraraghara. Then the householder Haliddakani approached the Venerable Mahakaccana, paid homage to him, sat down to one side, and said to him:

"Venerable sir, this was said by the Blessed One in 'The Questions of Magandiya' of the Atthakavagga:

'Having left home to roam without abode,

 In the village the sage is intimate with none;
Rid of sensual pleasures, without expectations,

 He would not engage people in dispute.'

'Okaü pahàya aniketasàrã
Gàme akubbaü muni satthavàni,
Kàmehi ritto apurekkharàno
Kathaü na viggayha janena kayirà"ti.

How, venerable sir, should the meaning of this, stated by the Blessed One in brief, be understood in detail?"

"The form element, householder, is the home of consciousness; one whose consciousness is shackled by lust for the form element is called one who roams about in a home. The feeling element is the home of consciousness ...  The perception element is the home of consciousness ... The volitional formations element is the home of consciousness; one whose consciousness is shackled by lust for the volitional formations element is called one who roams about in a home. It is in such a way that one roams about in a home.

"And how, householder, does one roam about homeless? The desire, lust, delight, and craving, the engagement and clinging, the mental standpoints, adherences, and underlying tendencies regarding the form element: these have been abandoned by the Tathagata, cut off at the root, made like a palm stump, obliterated so that they are no more subject to future arising. Therefore the Tathagata is called one who roams about homeless. The desire, lust, delight, and craving, the engagement and clinging, the mental standpoints, adherences, and underlying tendencies regarding the feeling element ... the perception element ... the volitional formations element ... the consciousness element: these have been abandoned by the Tathagata, cut off at the root, made like a palm stump, obliterated so that they are no more subject to future arising. Therefore the Tathagata is called one who roams about homeless. It is in such a way that one roams about homeless.

"And how, householder, does one roam about in an abode? By diffusion and confinement in the abode [consisting in] the sign of forms, one is called one who roams about in an abode. By diffusion and confinement in the abode [consisting in] the sign of sounds ... the sign of odours ... the sign of tastes ... the sign of tactile objects ... the sign of mental phenomena, one is called one who roams about in an abode.

"And how, householder, does one roam about without abode? Diffusion and confinement in the abode [consisting in] the sign of forms: these have been abandoned by the Tathagata, cut off at the root, made like a palm stump, obliterated so that they are no more subject to future arising. Therefore the Tathagata is called one who roams about without abode. Diffusion and confinement in the abode [consisting ,in] the sign of sounds ... the sign of odours ... the sign of tastes ... the sign of tactile objects ... the sign of mental phenomena: these have been abandoned by the Tathagata, cut off at the root, made like a palm stump,  obliterated so that they are no more subject to future arising. Therefore the Tathagata is called one who roams about without abode. It is in such a way that one roams about without abode.

"And how, householder, is one intimate in the village? Here, householder, someone lives in association with laypeople: he rejoices with them and sorrows with them, he is happy when they are happy and sad when they are sad, and he involves himself in their affairs and duties. It is in such a way that one is intimate in the village.

"And how, householder, is one intimate with none in the village? Here, householder, a bhikkhu does not live in association with laypeople. He does not rejoice with them or sorrow with them, he is not happy when they are happy and sad when they are sad, and he does not involve himself in their affairs and duties. It is in such a way that one is intimate with none in the village.

"And how, householder, is one not rid of sensual pleasures? Here, householder, someone is not devoid of lust, desire, affection, thirst, passion, and craving in regard to sensual pleasures. It is in such a way that one is not rid of sensual pleasures.

"And how, householder,  is one rid of sensual pleasures? Here, householder, someone is devoid of lust, desire, affection, thirst, passion, and craving in regard to sensual pleasures. It is in such a way that one is rid of sensual pleasures.

"And how, householder, does one entertain expectations? Here, householder, someone thinks: 'May I have such form in the future! May I have such feeling in the future! May I have such perception in the future! May I have such volitional formations in the future! May I have such consciousness in the future!' It is in such a way that one entertains expectations.

"And how, householder, is one without expectations? Here, householder, someone does not think: 'May I have such form in the future!...  May I have such consciousness in the future!' It is in such a way that one is without expectations.

"And how, householder, does one engage people in dispute? Here, householder, someone engages in such talk as this: 'You don't understand this Dhamma and Discipline. I understand this Dhamma and Discipline. What, you understand this Dhamma and Discipline! You're practising wrongly, I'm practising rightly. What should have been said before you said after; what should have been said after you said before. I'm consistent, you're inconsistent. What you took so long to think out has been overturned. Your thesis has been refuted. Go off to rescue your thesis, for you're defeated, or disentangle yourself if you can.' It is in such a way that one engages people in dispute.

"And how, householder, does one not engage people in dispute? Here, householder, someone does not engage in such talk as this: 'You don't understand this Dhamma and Discipline....' It is in such a way that one does not engage people in dispute.

"Thus, householder, when it was said by the Blessed One in 'The Questions of Magandiya' of the Atthakavagga:

'Having left home to roam without abode, In the village the sage is intimate with none; Rid of sensual pleasures, without expectations, He would not engage people in dispute'—

it is in such a way that the meaning of this, stated in brief by the Blessed One, should be understood in detail."

The following four directions are from Petakopadesa ( pitaka disclosure)

First direction

	Physical nutriment
	 kabaḷīkārāhāro

	the perversion that there is beauty in the ugly
	‘‘asubhe subha’’nti vipallāso

	sensual-desire assuming
	kāmupādānaṃ

	the bond  of sensual desires
	kāmayogo

	the body-tie of covetousness
	abhijjhākāyagantho

	the taint of sensual desires
	kāmāsavo

	the flood of sensual desires
	kāmogho

	 the barb of lust
	rāgasallaṃ

	form as steadying-point for consciousness passing on
	rūpūpagā viññāṇaṭṭhiti

	the going a bad way through will
	chandā agatigamanaṃ


Second direction

	Contact as nutriment
	Phasso āhāro

	the perversion that there is pleasure in the painful
	‘‘dukkhe sukha’’nti vipallāso

	virtue-and-duty assuming
	sīlabbatupādānaṃ

	the bond of being
	bhavayogo

	the body-tie of ill will
	Byāpādo kāyagantho

	the taint of being
	bhavāsavo

	the flood of being
	bhavogho

	the barb of hate
	dosasallaṃ

	feeling as steadying-point for consciousness passing on
	vedanūpagā viññāṇaṭṭhiti

	the going a bad way through hate
	dosā agatigamanaṃ




Third Direction

	Mind-choice as nutriment
	Manosañcetanāhāro

	 the perversion that there is self in the not-self
	‘‘anattani attā’’ti vipallāso

	view assuming
	diṭṭhupādānaṃ

	the bond of views
	diṭṭhiyogo

	the body-tie of misapprehension
	parāmāsakāyagantho

	the taint of views
	diṭṭhāsavo

	the flood of views
	diṭṭhogho

	 the barb of views
	diṭṭhisallaṃ

	 perception as steadying-point for consciousness passing on
	saññūpagā viññāṇaṭṭhiti

	the going a bad way through fear
	bhayā agatigamanaṃ




Fourth Direction

	Consciousness as nutriment
	Viññāṇāhāro

	the perversion that there is permanence in the impermanent
	‘‘anicce nicca’’nti vipallāso

	self-theory assuming
	attavādupādānaṃ

	the bond of ignorance
	avijjāyogo

	 the body-tie of insistence that this is truth
	idaṃsaccābhiniveso kāyagantho

	the taint of ignorance
	avijjāsavo

	the flood of ignorance
	avijjogho

	 the barb of delusion
	mohasallaṃ

	determinations as steadying-point for consciousness passing on
	saṅkhārūpagā viññāṇaṭṭhiti

	the going a bad way through delusion
	mohā agatigamanaṃ


